Deuteronomy 6:1-6

Exegesis by Nate Wilson
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VERBALS

1 my | Piel Perf. 3ms sy command | Relative Cl. Adjedive
2 =5 | Pid Inf. Const. +5 strong teath Purpose/Means?

3 Moy | Qal Inf. Const. +5 15 ‘D do D.O. / Comparative?
4 b Qal Act Part. (m.pl.) 'Y ‘B go ower Rel. Clause Adjedive
5 ¥ | Qd Inf. +5 + 3fsob. "B subdie Purpase

6 X7 | Qal Impf. 2ms X" p fear Purpose

7 amw | Qal Inf. Const +5 strong keep Means/ Purpose

8 my | Pie Pic. + 2ms 15y command | Rel. Clause Adjedive
9 T | Hi. Impf. 3mp + parag. N"B prolong Purpose

10 | uymy | Qal Pf.2ms+1 ‘5 hear Main Verb

11| =»y | Qa Pf. 2ms+1 strong keep Main Verb

12 | muy | Qal Inf. Const. +5 ‘0 b do Compl. / Purpose

13 e Qal Impf. 3ms ‘D be good Purpose / Result

14 | a7 | Qal Impf. 2mp 5 be grea “

15| =27 | Pid Pf. 3ms strong promise Comparative

16 an Qad Act. Ptc. + f.s. Const. strong flow Adjedive

17 | vy | Qal Imptv. 2ms ‘5 hea Main Verb

18 | anx | Qal Pf. 2ms N"B love M. Verb/ Consequence
19 o Qal Pf. 3cp all we&k be M. Verb/ Consequence




CRITICAL NOTES:

17 V¥ pc Mss® S'm1, Q &pm

Kendicott’ s Hebrew manuscript #9 and afew Septuagint and Syriac manuscripts add “and,” and the
Qumran scrolls add “and’ and amit “the.” Whether or nat there’s an “and’ or a “the” before “statutes’ in
“Thisisthe mmmand, the statutes, and the judgements,” does not make adifference It'sobvioudly alist
of threethings which Moses delivered to the people. The definite aticle and the conjunction help lend
paralelismto thelist, so I'd ke the -1 and, since proper English would na use an “and” in the second
of alist of three ayway, and sincethere’ s not overwhelming suppat for it, I'd leave the -1 out, asit isin
the Masoritic Text.

2°>Q

Absent in Qumr an scrolls, 195 =“in order that / to the end that” The omisson o this word changes the
phrase “you shoud fea Jehovah” from a purpase dause to an independent main clause (and also gives
the hope of aMain Verb in thislongsentence). It doesn’t significantly change the meaning, however,
because the link between feaing God and kegping His commandments which is detached from v.1 by the
omisson reverthelessremainsin verse 2b. However, dueto ladk of suppat for an amisson, | think we
shoud keep the word in there.

2 wrpn

It looks like the Samaritan Pentateuch uses a masculi ne form of the word “ statute” whereas the Masoretic
Text uses afeminine form. | wouldn't change on the sole testimony of this ource. Accordingto David-
son, the masculine form can have awider range of meaning, but they can bah mean “statute,” so thisisn't
asignificant disagreement.

2’MsQuG +o1n

Qumran, Samaritan Pentateuch, and Septuagint add “today /this day.” Thisiswell-suppated and perhaps
shoud be changed. It would fit the theme in the next phrase dou “all the days of your life” and provide a
nice mntrast — these mmmands given TODAY andto ALL THE DAY Sof your life. On the other hand,
it could be aglossto reconcile v.2 with v.6.

274G v pl

Septuagint and Vulgate read plural. Textual changesfound ony in trandations do nd make a @nvincing
case for changing the Hebrew text. Obviously the ammmandments are not only for one son bu for all the
sons (and daughters!) you have, but the entirety of v.2 isin the singuar, perhapsto drive home the gpli-
cdionto ead individual or to emphasizethe unity of the nation.

32 Q TuiN>

Qumran scrolls add “as,” but a mmparative doesn’t make sense here. Probably a scribal error confusing
the “WR in the next line which hasthe -2 prefix with the WX onthisline which shoudn't have the pre-
fix.

P uSVsy

Samaritan Pentateuch, Syriac and Vulgate, read singuar. The Masoretic Text isin the plural “y’all will
multi ply,” which seams out-of-kegping with al the singuar “you' s’ in this verse. Apparently these three
trandations either intentionally or unintentionally correded this aberration. | still t hink that we shoud
keep the M.T. because even thoughthe “you' s’ are mostly singuar, it isredly addressng a plural audi-
ence—thewhole nation d Israd.



3°Q TIRmMm
Qumran scroll's apparently read a variant of the same word 1R foundin the M.T. No hig ded.

397G pr 8otvat, S+ dntl Ik = daretibi; prb nonn vb exc, cf 26,15 27,3.

Septuagint adds “to gve” before “to you,” the Syriac alds “he givesto you;” and the elitor suggests that
probably several words were dropped ou. Compare the M.T. wording, “Jehovah promised ... aland,”
with the Septuagint and Syriag, “Jehovah promised ... to gve ... aland.” Added to the fad that the Sept.
and Syr. are lessreliable simply because they are trandationsis the fad that the M.T. consistently uses
the same wording in perallél passages (Deuteronamy 26:15... asthouswarest unto ou fathers, aland
flowing with milk and horey.” and Deut. 27:3 “... aland flowing with milk and horey, as Jhovah, the
God d thy fathers, hath promised thee”) So it ismost likely that the Sept. and Syr. just added aword na
in the original. Seenext criticd note on the words dropped ou.

4*® pr nonn vb

Septuagint puts after several words. Sept. reads, “... aland flowing with milk and with horey; and these
are the ordinances and the judgements, which the LORD commanded the children of Israel in the wilder-
ness when they had gone forth from the land of Egypt. Hear, O Israd ...” (Italics mine to emphasize what
was added.) Thisistoolongto be aglossor a haplography. It may be some kind d oral or textual tradi-
tion which was either unknown to — or discourted by —the Masorites. It basicdly repedasv.1 except that
it steps badk in time from Israd just abou to enter Caanan to Israd just escaped from Egypt. It may be
significant textually, but nat in terms of Biblicd teading.

ENGLISH TRANSLATIONS:

NAW: 1 Now thisisthe commandment, the statutes, and the judgements which Jehovah your God com-
manded” to teath? y'dl to do® in the land which you are going oer* there to pcs&ss5 it 2to the end
that you may fea® Jehovah your Godto ke(-:|o7 al His datutes and His commandments which | am
commanding8 you [today] — you, and your son and your grandson— all the days of your life, andto
the endthat your days may last Iongg. 3 And, Israd, you will hea'® and you will take cae* to dd?
them so that it may go well B for you andthat y’al may be very greet“—just as khovah, the God d
your fathers promised™ you aland gushing™ milk and horey. 4 Hear'’, O Israel, Jehovah our God
isthe one Jehovah, 5 so love'® Jehovah your Godwith al your heat andwith all your soul and with
al your might. 6 And these words which | am commanding8 you today shall be*® on your heat...

KJV: 1 Now these ae the mommandments, the statutes, and the judgments, which the LORD your God commanded
to tead you,that ye might to themin the land whither ye goto passessit: 2 That thoumightest fear the LORD
thy God, to keep al his datutes and Hs commandments, which | command theg thou,and thy son, and thy
son's on, al the days of thy life; and that thy days may be prolonged. 3Hea therefore, O Israd, and olserve to
doit; that it may be well with theg and that ye may increase mightily, asthe LORD God d thy fathers hath
promised thee in the land that floweth with milk and horey. 4 Hea, O Israd: The LORD our Godis one LORD:
5 Andthoushalt love the LORD thy God with all thine heat, and with all thy soul, and with all thy might. 6
And these words, which | command theethis day, shall bein thine heat:

ASV: 1 Now thisisthe cmmmandment, the statutes, and the ordinances, which Jehovah your God com-
manded to tead you, that ye might do them in the land whither ye go ower to possessit; 2 that thou
mightest fea Jehovah thy God, to keep all his gatutes and his commandments, which | command
thee thou andthy son, and thy son's on, all the days of thy life; and that thy days may be prolonged.
3 Hea therefore, O Israd, and olserve to doit; that it may be well with thee and that ye may in-
crease mightily, as Jhovah, the God d thy fathers, hath promised urto theeg in aland flowing with



milk and horey. 4 Hea, O Israd: Jehovah ou Godis one Jehovah: 5 and thou shalt |ove Jehovah thy
Godwith all thy heat, and with all thy soul, and with all thy might. 6 And these words, which |
command theethis day, shall be uponthy heat;

NAS: 1 “Now thisisthe commandment, the statutes and the judgments which the LORD your God hes commanded
me to tead you,that you might do themin the land where you are going ower to passssit, 2 so that you and
your sonand you grandson might fea the LORD your God, to keep all His gatutes and His commandments,
which | command you,al the days of your life, and that your days may be prolonged. 30 Israd, youshoud lis-
ten and ke caeful to doit, that it may be well with youand that you may multiply gredly, just asthe LORD, the
God o your fathers, has promised you,in aland flowing with milk and horey. 4 Hea, O Israd! The LORD is
our God, the LORD isone! 5 And you shall love the LORD your God with al your heat and with all your soul
andwith all your might. 6 And these words, which | am commanding youtoday, shall be on you heat;

NIV: 1 These ae the mmmands, deaees and laws the LORD your God dreded me to tead youto do-
servein the land that you are aossng the Jordan to pessess 2 so that you, your children and their
children after them may fea the Lord your God aslongasyoulive by kegping al his deaeesand
commands that | give you, and so that you may enjoy longlife. 3 Hea, O Israd, and ke caeful to
obey so that it may gowell with you and that you may increase grealy in aland flowing with milk
and horey, just asthe LORD, the God d our fathers, promised you. 4 Hea, O Israd: the LORD ou
God, the LORD isone. 5 Love the LORD your God with al your heat and with all your soul and with
al your strength. 6 These mommandmentsthat | give youtoday are to be uponyour heats.

INTRO: RELATIONSHIPTO THE COVENANT:

The book d Deuteronamy is a series of three adresses which Moses gives to the I sradit es before they
crossthe Jordan into the promised land. It is primarily areview of the law (Deutero-*“second’ nomy-
“law™) which God hed gven to Israd in the summary form of the 10 commandments and the expanded
form of the case laws mediated throughMoses. The word “command’ figures prominently in this passage
(5x).

This Mosaic law can be cdled a mvenant because it was unil aterally given from God to man, it defines a
relationship between God and man, and it contains blessngs and curses. In Ex. 34:28 and Deut. 4:13, the
Decdoguweisexplicitly cdled “the covenant.” Thisinstallment of the covenant receves full er elaboration
in the Bible than any other. (O. Palmer Robertson)

The Mosaic law is the next installment of God s covenant after Abraham. It buil ds on the Abrahamic
covenant in that it was given at atime when part of the Abrahamic and Noatic Covenant promises had
been fulfilled — Israd had been in bondge to Egypt and escgped and nov was agred nation. Israd was
now abou to enter into its promised land, and all the surroundng retions were very impressed with the
God d Israd after heaing d all He had dorefor Israd (G. Vos). Asthis new nation entered this new
land, it needed a goodlegal system. O. Palmer Robertson also mentions that the Mosaic Covenant buil ds
onthe former install ments of the cvenant in that it gives more detail abou who Godis and what He ex-
peds of His covenant people so that the relationship between God and man can be deeper. He compares
the law to a portrait which outlines the feaures of God so that we can clealy seethe shape of the one
with whom we aeto bein fell owship. In the Abrahamic Covenant, God demanded atotal commitment of
life from Abraham (“walk before me and ke blameless’ Gen. 17:1) but here in the Mosaic law, we have a
detail ed elaboration d what that means (Robertson). Thus the Mosaic Covenant is clealy in the line of
progressve revelation from the Abrahamic Covenant.



The Mosaic law-covenant also sets the stage for future install ments of the wvenant. Its principles hold
true for all time —they will be the basisfor judgement at Christ’s Second coming. But rather than are-
gresson ladk to the Covenant of Works, as Robertson says, we have two new elements:
1. The purpose of the law isnolonger probationary; it is now agiven that man is asinner, so the
purpose of the law isto bring man in humility before God
2. The penalty of the law isnolonger ultimate, there is now provision for forgivenessthrougha sac-
rificial system which pantsto Christ.

Vos expoundg onthispaoint, “The legal system is hat throughwith strands of gospel and gace adfaith
... every saaifice and every lustration proclaimed the principle of grace... the Gospel of Mosesisthe
ceremonial law!” Vos aso ndes the striking ways in which Moses is atype of Christ and the fad that the
blessngs of the Mosaic Covenant were not based uponthe goodworks of the people but uponGod' s
grace for Israd had arealy been delivered ou of Egypt and ganted nationhood lefore the law was
given, and later on, God all owed blessngs to continue to the nation even when it deserved judgement, and
even when He did bring judgement, the nation was gradously restored. Not only that, but the concept of a
kingdam of the heat was also present in incipient form in the Law, as God cdls His people to love him
and God seeks people dter Hisown heat (DFz). The Mosaic Covenant is clealy part of the Covenant of
Grace ad a pre-install ment of the “New Testament” of Christ yet to come.

COMMENTARY:

D’UDWD71 D’?ﬂ'f 'HY?D'I DRTY 6.1

1 Now thisis the commandment the statutes and the judgements

The word “commandment” is snguar in the Hebrew, but the KIJV and NIV plurdlizeit to fit the paral el
of the threewords for the M osaic law-covenant, sincethe other two are plural. In Deut. 5, Moses has just
reviewed the 10 commandments, and nowv heis transitioning into the cae-law expansion onthe 10 com-
mandments, so, acwrding to the Soncino commentary, Moses is hot only summing upthe decdogue but
also including “all the other commandments besides the decdogue mncerning which the Isradit es asked
Mosesto be the intermediary.”

A study of Harris, Archer, and Waltke's Theol ogical Wordbook on the O.T. brings out the following
points: The threewords, “commands, statutes, and judgements’ are often foundin sequence (Deut. 8:11,
11:1, 30:16, Il Sam 22:23, | Ki. 2:3, Jer. 44:23, etc.) and they may not necessarily be delineaing dff erent
things, however, the following nwances of meaning can be noted:

11313 COMMANDMENT: instruction kesed onthe authority to rule. Can refer to the terms of a
contrad or a mvenant. Obedience brings blessng, disobedience brings curses and reed for atone-
ment. They are not to be changed, but must be remembered and oleyed and passed down to the next
generation by oral instruction and writing.

D’Pﬂlsj STATUTES: from the root meaning “to engrave,” hence adeaeeg foll owing the practice of
aruler to carve hisrulesin stone and set them in a puldic place Usually interchangeable with Torah,
Mishpat, and Mitsvah. (NIV="deaees’) Used of demands God makes on His covenant people, aso
for the laws of nature governing sea ad starts, and even for duties impased by man: legal rights,
privil eges, dues, and customs.



D’UQVJDU JUDGEMENTS: exercise of the entire processof judgement. (NIV="laws") Eastern
mindset doesn’'t divorcethe concept of law from the persondlity of the ruler/judge. Can connde legis-
lative adion (a sentenceissuing from a magistrate’ s court), exeautive adion (punshment), and judi-
cial adion (determining what isright and fair). Aslaw, it conndesthe “just clams’ of Godwhois
the sourceof all justice Used of Torah and d individual Mosaic ordinances.

NYwY?® oonX TR 0IR 117 MR WK

which Jehovah your * God commanded? to teach? s yall to 43

After Israd asked Moses to be the intermediary between them and God in the delivering d the law, God
instructed Maoses with the law and commanded Moses to tead it to the Isradites. Note that the “you’ here
isplura: the commands are being gven to milli ons of people.

'mzmb5 Y D"ﬁ:y OPOR TWR }’WN:I

in thelandwhlch you ae gomg over* thereto p03$s§ it.

These laws are to gowern the covenant people in their new land. Israd is onthe banks of the Jordan, get-
ting ready to crossinto the Promised Land and take it over. The verb includes more than just “going’
(KJV) but adualy “going ower;” the NIV “crossng’ isfine, but the word “Jordan” isnat in thisverse! |
rendered thisverse asliteraly as| could, including the words “there” and “it” which dfferent English
trandations drop ou because they make for awkward Engli sh; keeping them seems to underscore the dif-
ference between the Trangordan that the Isradites are arrently standing onand the Promised land which

they have yet to go ower andtake. TheIRW' has alocaave He onthe end d it (Owen) and can be @nsid-

ered spatially “where” or temporally “when” (Holladay). The word nz;tm “possess’ hasto dowith sub-
duing and kringing undgr submisson.

TIOR 7P NR ’PN® YRy 6.2
2 to the end that you may fear® Jehovah your God

The purpose for the giving d the law is 9 that Israd will fear God. The mncept of fea isnot merely be-
ing afraid of something, but also of showing resped and worshipping. Do YOU fea God?

Althoughthe “you’ in v.1 was plural, the pronounswitches to singuar for the entirety of versetwo. This
isone point where the KJV and ASV help with the old English distinctions between the singuar “thou’
andthe plural “you!” The singuar pronountreas the milli ons of |sradites as an individual unit —anation,
but it may also be used to drive home the gplicaion o what Mosesis syingto ead individual in the
crowd. “Jehovahis YOUR God,” says Moses; he will | ater say “our God’ in v.4, but for now he' sdriving
home the fad that every individual must adknowledge Jehovah as their own.

113738 21X WK PRI RPN TNR WY

to keep’ alI HIS statutes and HIS comrrandnents WhICh | am command ngf

How dowe tred the infinitive “to keg”? The anstruction all ows for some latitude in interpretation. |
tookthe Lamed prefix as diredive“feaing God leads us INTO keeping His law.” Holladay takes it as an
indication d spedficity: “fea God, OR TO BE MORE SFECIFIC, ke Hislaw.” The NIV'sinterpreta-
tion d meansisalso good “fea God BY keegping Hislaw.” Whatever the exad relationship, thereisno
doult that there IS arelationship between feaing/worshiping/loving God and oleying/keegping his com-
mandments (cf. | John 53). If we ae God s people, we must keegp His commandments, and, like Moses,
we shoud be faithful to teady God' s commandments to athers.
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you [today] —you, andyour son andyour grandson— all the days of your life,

Mosesisin effed saying, “Despite the fad that I'm using ‘you' in the singuar, these mmmandments are
not just for you onthis day, but for al people throughou all time.” The cvenant is afamily institution as
fathers are instructed that this covenant is not only for them but also for their children and gandchil dren
and, just afew verseslater, they are ommanded to tead it to their children! This phrase, “you, your son,
andyour son's on” isadually the subjed of the verb at the beginning d this verse “that you may fea;”
Keil & Delitzsch say that this placement of the subjed at the end d the verseis for emphasis. We shoud
make it apoint to kegp God s ways every day of our lives and aso tead ou children God s ways!

PR 1IN TR

andto the end that your days may last Iongg.

“Not only would the knowledge of God' s commands achieve for them and their descendents fea of God
and fulfill ment of Hiswill, but it would also asaure them alongand settled life in theland d their inheri-
tance” (Soncino). This may be hard for Westernersto relate to, but the desireto live alonglifeis consid-
ered abou the best blessng aman can havein cultures where ageistreaed with speda hona. Thefirst
purpose for which God gave the mmmands was more God' s purpose, and perhaps a purpose that | srad
wouldn't be too thrill ed about, but Godredly relates to His people with this one, showingthat to bein
concert with His desires will also fulfil our human desires— see &so v.3 “it will gowell for you and you
will bevery gred.”

The verb 12X “belong’ (with a paragogc Nun at the end) isnat in the Niphal stem, so | tried to avoid
apasdve mnndation. It’sadually aHiphil stem “they will cause to lengthen” with the subjed causing
the adion being masculine and dural; “commandments and statutes’ is feminine and also locaed in the
wrong gaceto be asubjed, so the subjed of this verb is the masculine “days.” However, days dorit adu-
aly cause themselvesto lengthen, but it is God who gveslonglife. Keil and Delitzsch vouch for “days
may last long”

nDY? pInwT RIYY pynwy 6.3
3 And, Isradl, you will hear'© andyou will take are'’ to do them

The verbs here aein the Perfed tense, rather than in the Imperative. In narrative, the Perfedt would be
like the English Past tense, i.e. “you heard and took care to dg” but here they are taken as commands.

The oncept of “hea” YW involves more than just listening; it also encompasses understanding and
honaing -- giving heed -- to what you head. (It' svery closeto the conceptf faith - DFZ) Likewisg, it's
hard to translate the verb 179% which means “keep, observe, treasure” but juxtaposed with the infinitive
“to dd' asit ishere, most English trandations render it “be caeful to da”

. 14 o H 13 \ .
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so that it may go well 3 for you andthat y'all may be vey great14
More results of obeying God! Things will gowell, and the people (the first plural sincev.l) will be very
gred. Theverb 73270 can be taken to mean “gred in importance” or “many in number;” most English

trandations limit the meaning to numericd growth “multiply grealy,” and perhapsthat is the intended
meaning, but | thoughthat rendering it “be very grea” would all ow the meaning to goeither way in Eng-
lish.
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just as Jehovah, the God of your fathers promi sed™ you a land gushi ng16 milk and honey.

Here isthe amnredion to the Abrahamic covenant — comparing the increase of the people andtheir pos-
sesson d land to the promise God gave Abraham in Gen.12 d many descendentsand aland d his own
when he had nochildren and was awanderer in aforeign courtry. In the Exodus, God again promised this
land flowing with milk and horey (Ex. 3:8), and now theredization o these promisesis at hand!

| tried to kegp my trandation literal here; thereisno“in” or “with” in the Hebrew text here. | adually
think that renderingit, “a land gushing milk and horey,” isadually amore vivid picture in English any-
way! Thisland which Israd is abou to take uponthe promise of Godis goingto be awonderful land
where it is easy to find goodfood

STAR T3 ITOR 7 ORI Ypwt' 6.4

4 Hear'’, O Israel, Jehovah our God is the one Jehovah,

The enlarged letters immediately cause arriosity in the Hebrew text. This phenomenon acurs pretty
much in all Hebrew manuscripts (DFz). Bochin pcstulates that the two majuscula letters sell the Hebrew
word for "witness' and are to remind people that God is watching them (kK&D), but | think the Soncino
commentary isalittl e more reliable in saying that the letters are merely to draw attention to this passage.
It isindead the cantral creed of Judaism, andisredted by Jesus himself in the Gospels as the greaest
commandment. This verse beginsthe expansion d the first commandment of the decdogue (K&D).

Anather curiosity immediately comes from the Hebrew text -- there ae no verbsin this sntence Thisis
particularly perplexing sincethere ae threeplaces where there may be an understood verb of being! The
NAS says"Hea O Israd, the LORD isour God," the KJV says, "the LORD our Godisone LORD," andthe
NIV says "the LORD our God, the LORD isone." Isthe enphasis that Jehovah is OUR GOD, or isthe en-
phasis that JEHOVAH ALONE is God, or isthe anphasis that our God is ONE? Keil & Delitzch (andthe
Soncino Commentary) opt for the midde one, sayingit signifies "he doneisthe LORD ... the one &solute
God ... not emphasizing urity but uniquenessfrom al other gods... It predudes both pdytheism and syn-
cretism." "Thisis the theologicd summary and condensation d al the commandments,” says Dwight
Zeller, "emphasizing monaheism, sovereignty, and urity." The greanessof our religionis our God!

Anather interesting nde, perhaps relating to the Abrahamic covenant is this concept of "our God." Thisis
nolonger Moses instructing the people ("your God' asin v.1), but a aeed for God's people to say to-
gether asthey continue to increase in number. Even the Jews pick up onthe fad that "The LORD whois
now only our God... will i ntime to come be a&knowledged by al the world as the one and orly God'
(Soncino). Thiswill bein fulfill ment of the promise to Abraham that "all the famili es of the eath will be
blessd" (Gen. 12). See &so Zedhariah 149 "Andthe LORD will be king ower all the eath; in that day the
LoRrD will bethe only one, and His name the only one" (K&D). This glorious datement fulfill sthe Abra-
hamic Covenant whil e looking forward to the New Covenant with the Gentil es!

TR 7 DR HITRY” 6.5

5 so love™ Jehovah your God

The vav at the beginning d this verse gives the sense that to love Godisalogicd consequence of believ-
ingin Him as the only true God. The singuar use of the seand person pronounreturns here, too, "you
snall love." "Loveisthe principle from which observance of the mmandments wasto flow" (K&D). This
sounds very much like the theme of the Apaostle John "Thisis'the first and greaest commandment' (con-
neded to Lev. 19:8) acording to Christ... Even the Gospel knows no Higher command' (k& D)



Spe&king d the quaes of this versein the Gospels, it isinteresting to compare them:

De.6:5-6 (M.T.) heat soul strength

De.6:5-6 (LXX) mind soul strength

Mt. 22:37 heat soul mind

Mk. 12:30 heat soul mind strength
Lk.10:27 heat soul strength mind

The oncept of "mind" as sparate from "heat" is probably a development in Greek nat characteristic of
Hebrew, so it needed to be alded. In fad, the Septuagint (the Greek trandation of the O.T. abbreviated
LXX) usesthe word diavolog which could be trandated either "mind’ or "heat," so Mark and Luke,
whowere nat as Hebraic as Matthew and John, may have used the Greek Septuagint as a sourcefor this
guae and puled ou both meanings from the one word (DFz, NAW)

STRNTIIN JWDIT7I77 72297923

with all your heart and with all your soul and with all your might.

"The threeparts of Deut. 6:5... rather than signifying dfferent spheres of biblicd psychoogy seem to be
semanticdly concentric. They were chosen to reinforcethe absolute singuarity of personal devotionto

God' (Harris, Archer, and Waltke quaing J. M“Bride). In ather words, "with every part of every part of
your being' (DFz). Godwants ALL of me! (cf. Il Ki. 23:25-- Josiah "turned to the LORD with hiswhale
heat, soul and strength.”)

Althoughwe must be caeful not to make hard and fast distinctions where they are nat redly intended, it
is helpful to look at the uses and uriquenesses of these threewords in the Theological Wordbook of the
O.T.
3;1’:7 HEART: generally used in Hebrew for the mind and thinking. It is the totality of man'sinner or
immeaterial nature, used of any part individualy or of the totality of emotion, though and will . Used
for emotions like fea or courage, for though like listening a planning, for will li ke a"hardened
heat," and for personal dispositions like pride or faith. The heat stands for the whole person -- if you
have aman's heat, you have him.

IZJDJ SOUL: root = "breah" or "wind" Trandated aslife, soul, credure, person, appetite, mind. The
Nepesh can experience physicd or spiritual desires or repulsions, can experience anotionslike joy or
bitterness can be redeaned o saved from deé&h, and can stand for the entire person, the self. Its
unique fedure isthe concept of life in terms of personal desire. It israrely used of God except in His
desire for relationship with man.

ij MIGHT: thisisan unwual substantive use of aword usually used as an adverb "very, excedl-
ingly." It can mean force or abundhnce, power or property.

Every asped of these threefacds of our being shoud be mobhili zed toward the single am of loving ou
God!

327779 D1 773R° 223 WK 9RT o037 17166

6 And these words which | am commandi n98 you today shall be™ on your heart...
Thislove-resporse to ou Godis nat a mushy, indefinable feding; it is expressed throughthe adive reten-
tion d - and oledienceto - Gods Word. Loveis couged with kegping Gods Word. Noticethat the
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preposition at the endis"upon/ over" your heat. It shoud overshadow every thougt and emotion d our
heat. Everything shoud be evaluated in light of God's Word, the Bible. "It must be, nat merely ‘remem-
bered,’ but laid to heat and ke the constant subjed of though and conversation" (K&D).

SYNTACTICAL-LOGICAL FLOW:
1 Now thisis
e the commandment,
* thestatutes, and
e thejudgements
which Jehovah your God commanded to tead y’ al to do(PRESENT DELIVERY)
in the land which you are gaing over there to possessit (FUTURE USE)
(A) 2 to the end that you may fea Jehovah your God (PURPOSE)
to keep all His gatutes and His commandments which | am commanding you [today]
you, and your son and your grandson— all the days of your life, and
(B) to the end that your days may last long (PURPOSE)
3 And, Israd, youwill hea andyouwill take caeto dothem (RESPONSE)
so that
(C) it may gowell for you and (PURPOSE)
(D) that y’all may be very grea (PURPOSE)
just as Ehovah, the God d your fathers promised you
aland gushing milk and horey.
4 Hear, O Israel, Jehovah our God isthe one Jehovah, (RESPONSE)
5 so love Jehovah your God (RESPONSE)
e withall your heat and
e withall your sou and
* with all your might.
6 And these words which | am commanding you today shall be onyour heat... (RESRONSE)

MAIN IDEA:

God's people will accet God'sword with reverence and will show their love to God by obeying His
word.

APPLICATIONS:

* Weshoud take heal to Godsword -- rea it, interndizeit, and oley it!

* Weshoud befaithful to tead Gods instructions, just as Moses did, espedally to ou children.

* Weshoud placeour faith in the One true God -- Jehovah

* Our lovefor Godshoud be so gred that we want to okey Him.

*  Keging GodsWord isa continual discipline -- we shoud keep it in the forefront of our thougtts and
conversation.

HTTP://home.att.net/~nathan.wil son




